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Asuras and restored the Vedas to Brahman, the Supreme 
Being dispelled the grief of Brahman.®* Aided then by Hari 
and assisted by the Vedas, Brahman created all the worlds 
with their mobile and immobile creatures.’® After this, 
Hari, granting unto the Grandsire intelligence of the fore- 
most order relating to the Creation, disappeared there and 
then for going to the place he had come from.’^ It was thus 
that Narayana, having assumed the form equipt with the 
horse head, slew, the two Danavas Madhu and Kaitabha, 
(and disappeared from the sight of Brahman). Once more, 
however, he assumed the same form for the sake of causing 
the religion of Pravritti to flow in the universe.’* 

“Thus did the blessed Hari assume in days of old that 
grand form having the equine head. This, of all his forms, 
endued with puissance, is celebrated as the most ancient.’* 
That person who frequently listens or mentally recites this 
history of the assumption by Narayana of the form equipt with 
the equine head, will never forget his Vedic or other lore.’* 
Having adored with the- -austerest penances the illustrious 
deity with the equine head, the Rishi Panchala (otherwise 
known as Gaiava) acquired the science of Krama by proceed- 
ing along the path pointed out by the deity (Rudra).*’® I 
have thus recited to thee, O king, the old story of Hayagiras, 
consistent with the Vedas, about which thou hadst asked me.’® 
Whatever forms the Supreme Deity desires to assume with a 
view to the ordering of the affairs of the universe, he assumes 
immediately by exercise of his own inherent powers.” Ths 
Supreme Deity, endued with every prosperity, is the receptacle 
of the Vedas. He is the receptacle of Penances also. The 
puissant Hari is Yoga. He is the embodiment of the Sankhya 


■* Both the Vernacular translators give ridiculous Versions of this 
Verse. K. P. Singha takes Paiichaia to be a king and understands 
the Verse to mean that king Panchala got back his kingdom through 
the grace of Narayana. The Burdwan translator errs as usual, by 
taking to imply ‘gati* or end. The fact is, this Verso repeats 

what has been already said in Verses 100 to 102 of Section 343 ante^ 
Krama means the science by whose aid the words used in the Vedas 
are separated from each other. — T. 
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philosophy. He is that foremost Brahma of ^hich we hear.^ 
Truth has Naray ana for its refuge. Rita has Narayana for 
its soul. The religion of Nivritti, in which there is no 
return, has Narayana for its high abode.'* The other 
religion which has Pravritti for its basis, has equally 
Narayana for its soul. The foremost of all the attributes 
that belong to the element of Earth is scent. Scent has 
Narayana for its soul.*“ The attributes of Water, 0 king, 
are called the Tastes (of the various kinds). These Tastes 
have Narayana for their soul. The foremost attribute of 
Light is form. Form also has Narayana for its soul.®* Touch, 
which is the attribute of Wind, is also said to have Narayana 
for its soul. Sound, which is an attribute of Wind, has 
like the others Narayana for its soul.®^ Mind also, which is 
the attribute of the Unmanifest (Prakriti), has Narayana 
for its soul. Time which is computed by the motion of the 
celestial luminaries has similarly Narayana for its soul.®®^ 
The presiding deities of Fame, of Beauty, and of Prosperity, 
have the same Supreme Deity for their soul. Both the 
Sankhya philosophy and Yoga have Narayana for their soul.®* 
The Supreme Being is the cause of all this, as Purusha. 
He is, again, the cause of everything, as Pradhana (or Pra- 
kriti).®^ He is the basis on which all things rest. He is the 
doer or agent, and He is the cause of that variety that is 
witnessed in the universe. He is the diverse kinds of energy 
that act in the universe. Fifthly, he is that all-controlling 
invisible influence of which people speak.®* Those employed 
in investigating the several topics of enquiry with the aid 
of such reasons as are of wide application, regard Hari to 
he identical with the five reasons adverted to above and 
^s the final refuge of all things."’ Indeed, the puissant 
Naa-ayana, endued with the highest Yoga puissance, is 
the one topic (of enquiry). The thoughts of the denizen 
of all the worlds including Brahman and the high-souled 
sRishis, of those that are Sankhyas and Yogins, of those 
that are Yatis, and of those, generally, that are conversant 
with the Soul, are fully known to Kec,ava, but none of 
these can know what his thoughts Whatever acts 
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are performed in honor of the gods or the Pitris, whatever 
gifts are made, whatever penances are performed,®® have 
Vishnu for their refuge, — Vishnu that is established upon 
his owns supreme ordinances. He is named Vasudeva because 
of his being the abode of all creatures.®^ He is immutable. 
He is Supreme. He is the foremost of Rishis. He is endued 
with the highest puissance. He is said to transcend the 
three attributes. As Time (which runs smoothly without any 
sign) assumes indications when it manifests itself in the 
form of successive seasons, even so He, though really divested 
of attributes, assumes attributes (for manifesting Himself).®^ 
Even they that are high-souled do not succeed in understand^ 
ing his motions. Only those foremost of Rishis that have 
knowledge for their Souls, succeed in beholding in their 
hearts that Purusha who transcends all attributes.”®* 

Section CCCXLIX. 

Janamejaya said, — *‘The illustrious Hari becomes gracious 
tinto them that are devoted to him with their whole souls. 
He accepts also all worship that is offered to Him agreeably 
to the ordinance.^ Of those persons that have burnt off 
their fuel, and that are divested of both merit and demerit, 
thou hast spoken of the Knowledge they attain, as handed, 
down from preceptor to preceptor; as the end they win.*^ 
Such persons always attain to that end which is the fourth, 
viz., the essence of the foremost of Purushas or Vasudeva,*!: 
—through the three others. Those persons, however, that, 
are devoted to Narayana with their whole souls at once 
attain to the highest end.t* Without doubt, the religion of 

* ‘Those who have burnt off their fuel’ means men that have freed 
themselves from desire. ‘Param-paryyagati’ means Knowledge as 
handed down from preceptor to preceptor. — T. 

t Vasudeva. is called the Fourth because below Him is Sankarshana, 
Pradyumna, and Aniruddha. — T. 

X What is stated in these two Verses is the difference between the 
ends of those that rely on Knowledge, and those that are devoted to 
Narayana with their whole souls* The iomer attain to Vasudeva, it 
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Devotion seems to be superior (to that of Knowledge) and is 
very dear to Narayana. These, without going through the 
three successive stages (of Aniruddha, Pradyumna, and 
Sankarshana), at once attain to the immutable Hari.^ The 
end that is attained by Brahmanas, who, attending to due 
observances, study the Vedas with the Upanishads according 
to the rules laid down for regulating such study, and by those 
that adopt the religion of Yatis,‘ is inferior, I think, to that 
attained by persons devoted to Hari with their whole souls. 
Who first promulgated this religion of Devotion ? Was it 
some deity or some Rishi that declared it ?* What are the 
practices of those that are said to be devoted with their 
whole souls ? When did those practices begin ? I have 
doubts on these topics. Do thou remove those doubts. Great 
is my curiosity to hear thee explain the several points 

Vai^ampayana said, — '‘When the diverse divisions of the 
Pandava and the Kuru armies were drawn up in array for 
the battle and when Arjuna became cheerless, the holy one 
himself explained the question of what is the end and what 
is not the end attained by persons of different characters. 
I have before this recited to thee the words of the holy one. 
The religion preached by the holy one on that occasion is 
difficult of comprehension. Men of uncleansed souls cannot 
apprehend it at all.^"® Having created this religion in days of 
yore, viz., in the Krita age, in perfect accordance with the 
Samans, it is borne, 0 king, by the Supreme Lord, viz., 


is true, but then they have to pass gradually through the three others 
one after another, viz., Aniruddha, Pradyumna, and Sankarshana. 
The latter, however, at once attain to Vasudeva. It is curious to 
note how the Burdwan translator, with the Commentary before him 
and from which he quotes, misunderstands the second Verse com- 
pletely. K. P. Singha’s Version also is not clear though not in- 
correct. — T. 

* The word ‘Ekantin’ is explained by the Commentator to mean 
a ‘nishkaraa’ worshipper, {. e., one who adores the Supreme Deity 
without the expectation of any fruit whatever. There can be no error, 
liowever, in rendering it as ‘one devoted with his whole soul*. Such 
devotiiou vedly implies ‘nishkama’ worship,— T» 
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Narayana, himself.^® This very subject was proposed by the 
highly blessed Partha to Narada (for the latter’s discourse) 
in the midst of the Rishis and in the presence of Krishna 
and Bhishtna.“ My preceptor, viz,, the Island-born Krishna 
heard what Narada said. Receiving it from the celestial 
Rishis, 0 best of kings, my preceptor imparted it to me in 
exactly the same way in which he had obtained it from the 
celestial Rishi. I shall now recite it to thee, 0 monarch, 
in the same way as it has been received from Narada. 
Listen, therefore, to me.^^ In that Kalpa when the Creator 
Brahman, 0 king, took his birth in the mind of Narayana 
and issued from the latter’s mouth, Narayana himself per- 
formed, 0 Bharata, his Daiva and Paitra rites in accordance 
with this religion. Those Rishis that subsist upon the 
froth of water then obtained it from Narayana.^* From 
the froth-eating Rishis, this religion was obtained by those 
Rishis that go by the name of Vaikhanasas. From the 
Vaikhanasas Shoma got it. Afterwards, it disappeared from 
the universe.^® After the second birth of Brahman, viz,, when 
he sprang from the eyes of Narayana, 0 king, the Grand- 
sire (that is. Brahman) then received this religion from 
Shoma-^^*’ Having received it thus. Brahman imparted this 
religion, which has Narayana for its soul, unto Rudra. In 
the Krita age of that ancient Kalpa, Rudra, devoted to 
Yoga, 0 monarch, communicated it to all those Rishis 
that are known by the name of Valikhilyas. Through the 
illusion of Narayana, it once more disappeared from the 
universe.^^ In the third birth of Brahman which was due 
to the speech of Narayana, this religion once more sprang 
up, 0 king, from Narayana himself.^® Then a Rishi of the 
name of Suparna obtained it from that foremost of Beings.®® 
The Rishi Suparna used to recite this excellent religion, 
this foremost of cults, three times during the day. In 
consequence of this, it came to be called by the name 
of Trisauparna in the world.®^ This religion has been 
referred to in the Rigveda. The duties it inculcates are 
exceedingly difficult of observance. From the Rishi Suparna, 
this eternal religion was obtained, 0 foremost of men, by the 
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god of wind, that sustainer of the lives of all creatures in 
the universe. The god of wind communicated it unto such 
Kishis as subsist upon what remains of sacrificial offerings 
after feeding guests and others.^-'^^ From those Rishis this 
excellent religion was obtained by the great Ocean, It once 
more disappeared from the universe and became merged into 
Narayana.*-"* In the next birth of the high-souled Brahman 
when he sprang from the ear of Narayana, listen, 0 chief 
of men, to what happened in that Kalpa.^® The illustrious 
Narayana, otherwise called Hari, when he resolved upon 
Creation, thought of a Being who would be puissant enough 
to create the universe.'^® While thinking of this, a Being 
sprang from his ears competent to create the universe. The 
Lord of all called him by the name of Brahman.^^ Address- 
ing Brahman, the Supreme Narayana said unto him, — ‘Do 
thou, 0 son, create all kinds of creatures from thy mouth 
and feet. O thou of excellent vows, I shall do what will be 
beneficial for thee, for I shall impart to thee both energy 
and strength sufficient to render thee competent for this 
task.^« Do thou receive also from me this excellent religion 
known by the name of Sattwata. Aided by that religion dO' 
thou create the Krita age and ordain it duly — Thus 
addressed. Brahman bowed his head unto the illustrious 
Harimedhas and received from him that foremost of all cults 
with all its mysteries and its abstract of details, together 
with the Iranyakas, — that cult, viz,, which sprang from the 
mouth of Narayana. Narayana then instructed Brahman of 
immeasurable energy in that cult,*^ and addressing him, 
said, — Thou art the creator of the duties that are to be 
observed in the respective Yugas ! — Having said this unta 
Brahman, Narayana disappeared and proceeded to that spot 
which is beyond the reach of Tamas, where the unmanifest 
resides, and which is known by the name of acts without 
desire of fruits.^* After this, the boon-giving Brahman, the 
Grandsire of the worlds, created the different worlds with 
all their mobile and immobile creatures.^-’' The age that first 
commenced was highly auspicious and came to be called by 
the name of Krita, In that age, the religion of Sattwa 
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existed, pervading the entire universe.*^* With the aid of 
that primeval religion of righteousness, Brahman, the Creator 
of all the worlds, worshipped the Lord of all the deities, 
viz.y the puissant Narayana otherwise called Hari.^* For 
the spread then of that religion and desirous of benefiting 
the worlds, Brahman then instructed that Manu who is 
known by the name of Svvarochish in that cult.^*^ Swarochish- 
Manu, that Lord of all the worlds, that foremost of all 
persons endued with puissance, then cheerfully imparted the 
knowledge of that cult to his own son, O king, who was 
known by the name of Cankhapada.^^ The son of Manu, 
viz.t Cankhapada, communicated the knowledge of that cult 
to his own son Suvarnabha who was the Regent of the 
cardinal and subsidiary points of the compass. When, upon 
the expiration of the Krita Yuga, the Treta came, that cult 
once more disappeared from the world.®® In a subsequent 
birth of Brahman, O best of kings, viz., that which was 
derived from the nose of ISarayana, 0 Bharata, the illustri- 
ous and puissant Narayana 'or Mari with eyes like lotus 
petals, himself sang this religion in the presence of Brahman, 
Then the son of Brahman, created by a fiat of his will, viz^, 
Sanatkumara, studied this ciilt.'^^"'*'* From Sanatkumara, the 
Prajapati Virana, in the beginning of the Krita age, O tiger 
among Kurus, obtained this cult.'^^ Virana having studied 
it in this way, taught it to the ascetic Raivya. Raivya, in 
his turn, imparted it to his son of pure soul, good vows, and 
great intelligence, viz,, Kukshi, that righteous Regent of 
the cardinal and subsidiary points of the compass. After this, 
that cult, born of the mouth of Narayana, once more dis- 
appeared from the world.'**"*® In the next birth of Brahman, 
viz., that which he derived from an egg which sprang from 
Hari, this cult once more issued from the mouth of Narayana.^* 
It was received by Brahman, O king, and practised duly in 
all its details by him. Brahman then communicated it, 
O monarch, to those Rishis that are known by the name of 


* /. e., all creatures were righteous and coinpissioiiite. Of evil, 

there was nothing in that age. — T. 
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Varhishada.*® From the Varhishadas it was obtained by a 
Brahmana well-versed in the Sama-Veda, and known by the 
name of Jeshthya. And because he was well-versed with the 
Samans, therefore was he known also by the name of J eshthya- 
samavrata-Hari,*** From the Brahmana known by the name 
of Jeshthya, this cult was obtained by a king of the name of 
Avikampana. After this, that cult, derived from the puissant 
Hari, once more disappeared fron the world.*’^ Duriiig the 
seventh birth of Brahman due to the lotus, O king, that 
sprang from the navel of Narayana, this cult was once more 
declared by Narayana himself,*® unto the Grandsire of pure 
soul, the Creator of all the worlds, in the beginning of this 
Kalpa. The Grandsire gave it in days of yore to Daksha 
(one of his sons created by a fiat of his will).'*® Daksha, in 
his turn, imparted it to the eldest of all the sons of his 
daughters, O monarch, viz,, Aditya, who is senior in age to 
Savitri. From Aditya, Vivaswat obtained it.*® In the 
beginning of the Treta Yuga, Vivaswat imparted the know- 
ledge of this cult to Manu. Manu, for the protection and 
support of all the worlds, then gave it to his son Ikshaku.f*^ 
Promulgated by Ikshaku, that cult overspreads the whole 
world. When the universal destruction comes, it will once 
more return to Narayana and be merged in Him.®^ The 
religion which is followed and practised by the Yatis, has, 
O best of kings, been narrated to thee before this in the 
Harigita, with all its ordinances in brief.^® The celestial 
Rishi Narada got it from that Lord of universe, viz,, Nara- 
yana himself, O king, with all its mysteries and abstract of 
details.** Thus, 0 monarch, this foremost of cults is primeval 
and eternal. Incapable of being comprehended with ease 
and exceedingly difiicult of being practised, it is always 
upheld by persons wedded to the attribute of Sattwa.** It 
is by means of acts that are well-performed and accomplished 
with a full knowledge of duties, — acts, that is, in which 
there is nothing of injury to any creature, — that Hari the 


* One of the foremost of S&mans is called by the name of Jeshthya 

One conversant with the Jeshthya baiuau Would have this naiue.— T. 

t IkshSiku was the piogeuitor of the solaj^ rayce^of kings— T. 
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Supreme Lord became gratified/’'’ Some persons adore 
Narayaua as possessed of only one form, viz., that of Anirud- 
dha. Some adore Him as endued with two forms, viz., that 
of Auiruddha and Pradyumua. Some adore Him as having 
three forms, viz., Auiruddha, Prad3aimiia, and Sankarshana. 
A fourth class adore him as consisting of four forms, viz., 
Auiruddha, Pradyumua, Shankarshana, and Yasudeva/^ Hari 
is Himself the Kshetrajna (Soul). He is without parts (being 
ever full). He is the Jiva in all creatures, transcending 
the five primal elements.'^® He is the Mind, O monarch, 
that directs and controls the five senses. Endued with the 
highest intelligence, He is the Ordainer of the universe, and 
the Creator thereof.’’'*^ He is both active and inactive. He 
is both Cause and Effect. He is the one immutable Purusha, 
who sports as He likes, O king.^° Thus have I recited to 
thee the religion of Devotion, O best of kings, incapable of 
being comprehended by persons of uncleansed souls but 
which I acquired through the grace of my preceptor.*^ 
Persons are very rare, O king, that are devoted to Narayana 
with their whole souls. If, O son of Kuril’s race, the world 
had been full of such persons, that are full of universal 
compassion, that are endued with knowledge of the soul, and 
that are always employed in doing good to others, then the 
Krita age would have set in and all men would have betaken 
themselves to the accomplishment of acts without desire of 
fruit.®^"*’^ It was even in this way, O monarch, that that 
foremost of regenerate jiersons, viz., the illustrious Vyasa, 
my preceptor, fully conversant with all duties, discoursed unto 
king Yudhishthira the just on this religion of Devotion,''* 
in the presence of many Rishis and in the hearing of Krishna 
and Bhishma. He had obtained it from the celestial Rishi 
Narada endued with wealth of penances.**^ Those persons 
that are devoted to Narayana with their whole souls succeed 
in attaining to Narayana in the end, that highest of deities, 
identical with Brahma, pure in complexion, possessed of the 
effulgence of the moon, and endued with immutable.”*® 

Janamejaya said, — “I see that those regenerate persons 
whose souls have been awakened practise diverse kinds of 
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duties. Why is it that other Brahmanas do not practise 
those duties but betake themselves to the observance of other 
kinds of vows and rites 

Vai 5 ampayana said, — “Three kinds of disposition, O 
monarch, have been created in respect of all embodied crea- 
tures, viz.y that which relates to the attribute of Sattwa, 
that which relates to the attribute of Rajas, and lastly that 
which relates to the attribute of Tamas, 0 Bharata As 
regards embodied creatures, O perpetuator of Kuru’s race, 
that person is the foremost who is wedded to the attribute 
of Sattwa, for, O tiger among men, it is certain that he 
will attain to Emancipation.^® It is with the aid of 
^this very attribute of Sattwa that one endued therewith 
succeeds in understanding the person that is conversant 
with Brahma. As regards Emancipation, it is entirely 
dependent upon Narayana. Hence it is that Emancipation 
is regarded as made up of the attribute of Sattwa.’® By 
thinking of the foremost of Beings, the man that is devoted 
with his whole soul to Narayana, acquires great wisdom.’* 
Those persons that are endued with wisdom, that have 
betaken themselves to the practices of Yatis and the religion 
of Emancipation, — those persons of quenched thirst, — always 
find that Hari favors them with the fruition of their desire.*’* 
That man subject to birth (and death) upon whom Hari 
casts a kind eye should be known as endued with the 
attribute of Sattwa and devoted to the acquisition of 
Emancipation.’* The religion followed by a person that 
is devoted with his whole soul to Narayana is regarded as 
similar or equal in merit to the system of the Sankhyas.’* 
By adopting that religion one attains to the highest end by 
attaining to Emancipation which has Narayana for its soul. 
That person upon whom Narayana looks with compassion 
succeeds in becoming awakened.‘f^'^ No one, O king, can 


^ This desire, of course, relates to the acquisition of Emancipa- 
tion. ‘Yoga-ksh-cma’ literally means the acquisition of what is desired 
and the protection of what has been aquired. — ^T. 

t ‘Buddha* or ‘Pratibuddha* literally implies ‘awakened*. The 
sense, of course, is that such a person has succeeded in casting off all 
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become awakened through his own wishes. That nature 
which partakes of both Rajas and Tamas is said to bo 
mixedJ* Hari never casts a kind eye upon the person subject 
to birth (and death) that is endued with such a mixed 
nature and that has, on that account, the principle of 
Pravritti in himJ^ Only Brahman> the Grandsire of the 
worlds, looks lupon the person that is subject to birth and 
death because of his mind being overwhelmed with the two 
inferior attributes of Rajas and TamaSi*^® Without doubt, 
the deities and the Rishis are wedded to the attributes of 
Sattwa, 0 best of kings ! But then they that are divested 
of that attribute in its subtile form are always regarded to^ 
be of mutable nature.”f^“ 

Janamejaya said, — “How can one that is fraught with the 
principle of change succeed in attaining to that foremost of 
Beings ? Do tell me all this, which is, no doubt, known to thee ! 
Do thou discourse to me also of Pravritti in due order 

Vai 9 ampayana said, — “That which is the twentyfifth (in 
the enumeration of topics as made in the Sankhya system) 
viz., Jiva, when it becomes able to abstain entirely from 
iwts, succeeds in attaining to the foremost of Beings which 
is exceedingly subtile, which is invested with the attribute 
of Sattwa (in its subtile form), and which is fraught with 
the esssences symbolised by the three letters of the alphabet 
{viz., A, TJ, and M).®^ The S^khya system, the iranyaka- 


impurities and desires. He has, as it werej been awakened from the 
slumber of ignorance or darkness. — T. 

* Those that follow the religion of Pravritti acquire heaven, &c.,. 
through their merits. Merits,^ however, are exhaustible. They have, 
therefore, to fall down from heaven. The Creator Brahman casts his 
•ye on men that follow Pravritti. The religion of Nivritti, however, 
leads to Emancipation. It is NirSlyana that looks upon men that 
betake to Nivritti. — T. 

t What is stated here is this : the deities and Rishis are certainly 
endued with Sattwa. But then that Sattwa is of a gross form. 
Hence, they cannot attain to Emancipation. It is only that Sattwa 
which is of subtile form that leads to Emancipation. The deities, 
without being able to attain to Emancipation, remain in a state that ia 
tnutable or fraught with change,--!. 
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Veda, and the Pancharatra scriptures, are all one and the same 
and form parts of one whole. Even this is the religion of 
those that are devoted with their whole souls to Narayana, — 
the religion that has Narayana for its essence.*®^ As waves 
of the ocean, rising from the ocean, rush away from it 
only to return to it in the end, even so diverse kinds of 
knowledge, springing from Narayana, return to Narayana 
in the end.®^ I have thus explained to thee, 0 son of 
Kuru s race, what the religion of Sattwa is. If thou beest 
competent for it, O Bharata, do thou practise that religion 
duly.”* Even thus did the highly-blessed Narada explain 
to my preceptor, — the Island-born Krishna — the eternal and 
immutable course, called Ekanta, followed by the Whites 
as also by Yatis.f®^ Vyasa, gratified with Dharma’s son 
Yudhishthira, imparted this religion to king Yudhishthira 
the just who was possessed of great intelligence. Derived 
from my preceptor I have also communicated it to thee 1 * 
O best of kings, this religion is, for these reasons, exceedingly 
difficult of practice. Others, hearing it, become as much 
stupefied as thou hast suffered thyself to be.”^ It is Krishna 
who is the protector of the universe and its beguiler. It is 
He who is the destroyer and the cause, 0 monarch 


Section CCCL. 

Janamejaya said, — “The Sankhya system, the Panchratra 
scriptures, and the Aranyaka-Vedas, — these different systems 
of knowledge or religion, — O regenerate Rishi, are current 
in the world. ^ Do all these systems preach the same course 
of duties, or are the courses of duties preached by them, 

* That is, the practices which constitute the religion of the 
Ekantins are not really different for those laid down in the scriptures 
adverted to above.— T. 

t Who are the Whites referred to in this place ? The Commentator 
explains that the word has reference to persons leading the domestic 
mode of life. Yatis wear robes that are colored yellow or yellowi^'i. 
red. House-holders, however, use cloth that is white, The word 
may also moan the inhabitants of White- Island* — T, 
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O ascetic, dififerent from one another ? Questioned by me, 
do thou discourse to me on Pravritti in due order !”* 

Vai 5 ampayana said, — “I bow unto that great Rishi who is 
the dispeller of darkness, and whom Satyavati bore to Para- 
(jara in the midst of an island, who is possessed of great 
knowledge and who is el^dued with great liberality of soul.® 
The learned say that he is the origin of the Grandsire 
Brahman ; that he is the sixth form of Narayana ; that he 
is the foremost of Rishis ; that he is endued with the puis- 
sance of Yoga ; that as the only son of his parents he is an 
incarnate portion of Narayana ; and that, born under extra- 
ordinary circumstances on an Island, he is the inexhaustible 
receptacle of the Vedas.* In the Krita age, Narayana of 
great puissance and mighty energy, created him as his son. 
Verily, the high-souled Vyasa is unborn and ancient and is 
the inexhaustible receptacle of the Vedas 

Janamejaya said, — ‘'0 best of renergate persons, it was 
thou that saidst before this' that the Rishi Va 9 ishtha had a 
son of the name of Caktri and that Caktri had a son of the 
name of Para 9 ara, and that Para 9 ara begot a son named the 
Island-born Krishna endued with great ascetic merit.*^ Thou 
tellest me again that Vjasa is the son of Narayana. I ask, 
was it in some former birth that Vyasa of immeasurable 
energy had sprung from Narayana ? 0 thou of great intelli- 

gence, do tell me of that birth of Vyasa which was due to 
Narayana 

Vai 9 ampayana said, — ‘‘Desirous of understanding the 
meaning of the Gratis, my preceptor, that ocean of penances, 
who is exceedingly devoted to the observance of all 
scriptural duties and the acquisition of knowledge, dwelt 
for sometime in a particular region of the Himavat moun- 
tains.^ Endued with great intelligence, he became fatigued 
with his penances in con'^^equence of the great strain on his 
energies occasioned by the composition of the Mahabharata. 
At that time, Sumanfa and Jaimini and Paila of firm vows 
and myself numbering the fourth, and Cuka his own son, 
were his disciples. All of us, O king, in view of the fatigue 
our preceptor felt, waited dutifully upon him, engaged iu 
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doing all that was necessary for dispelling that fatigue of 
Surrounded by these disciples of his, Vyasa shone 
in beauty on the breast of the Himavat mountains like the 
Lord of all the ghostly beings, viz,, Mahadeva, in the midst 
of those ghostly attendants of his.“ Having recapitulated 
the Vedas with all their branches as also the meanings of all 
the Verses in the Mahabharata, one day, with rapt attention, 
all of us approached the presence of our preceptor who, 
having controlled his senses, was at time rapt up in thought.'* 
Availing ourselves of an interval in the conversation, we 
asked that foremost of regenerate persons to expound to us the 
meanings of the Vedas and of the Verses in the Mahabharata 
and narrate to us the incidents as well of his own birth 
from Narayana.“ Conversant as he was with all topics of 
enquiry, he at first discoursed to us on the interpretations 
of the Crutis and the Mahabharata, and then set himself to 
narrate to us the following incidents relating to his birth' 
from Narayana.'* 

‘‘Vyasa said, — ‘Listen, ye disciples, to this foremost of 
narratives, to this best of histories that relates again to the 
birth of a Eishi. Appertaining to the Krita age, this 
narrative has become known to me through my penances, ye 
regenerate ones 1'® On the occasion of the seventh creation, 
viz,, that which was due to the primeval Lotus, Narayana, 
endued with the austerest penances, transcending both good 
and ill, and possessed of unrivalled splendour, at first 
created Brahman from his navel. After Brahman had started 
into birth, Narayana addressed him, saying,^*“'^ — Thou hast 
sprung from my navel. Endued with puissance in respect of 
creation, do thou set thyself to create diverse kinds of 
creatures rational and irrational — Thus addressed by the 
author of his being. Brahman, with mind penetrated by 
anxiety, felt the difficulty of his task and became unwilling 
to do what he was commanded to do. Bowing his head unto 
the boon-giving and illustrious Hari, the Lord of the 
universe. Brahman said these words unto him,“ — I bow to 
thee, 0 Lord of the deities, but I ask what puissance have^ 
I to create diverse creatures ? I have no wisdom^ Do thou^ 
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ordain what should be ordained in view of this !®®— Thus 
addressed by Brahman, the Lord of the universe, viz,, 
Narayana, disappeared there and then from Brahman’s sight. 
The foremost of all beings endued with intelligence, viz,^ the 
Supreme Lord, then thought of Intelligence.** Endued with 
form that resembled the form of Hari himself, Intelligence 
forthwith made her appearance before the puissant Hari, 
Himself transcending all Yoga, Narayana then, with Yoga, 
applied the goddess of Intelligence properly.** The illustri- 
ous and puissant and immutable Hari, addressing the goddess 
of Intelligence who was endued with activity and goodness 

and all the puissance of Yoga, said unto her these words 

For the accomplishment of the task of creating all the 
worlds do thou enter into Brahman ! — Commanded thus by 
the Supreme Lord, Intelligence forthwith entered Brahman.** 
When Hari beheld that Brahman had become united with 
Intelligence, He once more addressed him, saying, — Do 
thou now create diverse kinds of creatures !*® — Replying 
unto Narayana by uttering the word — Yes, — Brahman rever- 
ently accepted the command of his progenitor. Narayana 
then disappeared from Brahman’s presence,**^ and in a 
moment repaired to his own place known by the name of 
Light or Effulgence. Returning to His own disposition (of 
Unmanifestness), Hari resolved Himself into His one univer- 
sal nature.** After the task of Creation, however, had been 
accomplished by Brahman, another thought arose in the 

mind of Narayana. Indeed, He reflected in this strain : 

Brahman, otherwise called Parameshthi, has created all 
these creatures,*® consisting of Daityas and Danavas and 
Oandharvas and Rakshasas. The helpless Earth has become 
burthened with the weight of creatures.*® Many among the 
Daityas and Danavas and Rakshas on Earth will become 
endued with great strength. Possessed of penances, they 
will at diverse times succeed in acquiring many excellent 
boons.*® Swelling with pride and might in consequence of 
those boons that they will succeed in obtaining, they will 
oppress and afflict the deities and the Rishis possessed of 
•acetic might.*^ It is, therefore, meet that I should now 
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and then lighten the burthen of the Earth, by assuming 
diverse forms one after another as occasion would require.®^ 

I shall achieve this task by chastising the wicked and 
upholding the righteous. (Thus looked after by me), the 
Earth, which is the embodiment of Truth, will succeed in 
bearing her freight of creatures.^® Assuming the form of a 
mighty snake I myself have to uphold the Earth in empty 
space. Upheld by me thus, she will uphold the entire 
universe of creatures mobile and immobile. Incarnated on 
the Earth, therefore, in different forms, I shall have to 
rescue her at such times from peril.®* — Having reflected in 
this way, the illustrious slayer of Madhu created diverse 
forms in his mind in which to appear from time to time for 
accomplishing the task in view.’'^ Assuming the form of a 
Boar, of a Man-lion, of a Dwarf, and of human beings, I 
shall quell or slay such enemies of the deities as will become 
wicked and ungovernable.®* — After this, the original Creator 
of the universe once more uttered the syllable Bho, causing 
the atmosphere to resound with it. From this syllable of 
speech (Saraswati) arose a Rishi of the name Saraswat.®^ 
The son, thus born of the Speech of Narayana, came to be 
also called by the name of Apantara-tamas. Endued with 
great puissance, he was fully conversant with the past, the 
present, and the future. Firm in the observance of vows, 
he was truthful in speech.*®^ Unto that Rishi who, after 
birth, had bowed his head unto Narayana, the latter, who 
was the original Creator of all the deities and possessed of 
a nature that was immutable, said those words : — Thou 
shouldst devote thy attention to the distribution of the Vedas, 
O foremost of all persons endued with intelligence — Do 

thou, therefore, 0 ascetic, accomplish what I command thee ! 
— In obedience to this command of the Supreme Lord from 


* The name ‘Ap§.ntara-taraas* implies one whose darkness or igno- 
rance has been dispelled. — T. 

t ‘Vedakhyane Crutih karyyi’, literally, I think, means ‘thou 
shouldst turn thy ears to the description of the Vedas’, implying 
that ‘thou shouldst set thyself to a distribution or arrangement of the 
Vedic hymns and Mantra?.’ — T. 
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whose Speech the Rishi Apantarataraas sprang into existence, 
the latter, in that Kalpa which is named from the Self-born 
Manu, distributed and arranged the Vedas.*” For that act 
of the Rishi, the illustrious Hari became gratified with him, 
as also for his well-performed penances, his vows and obser- 
vances, and his restraint of the senses or passions.** Ad- 
dressing him, Narayana said, — At each Manwantara, O son, 
thou wilt act in this way with respect to the Vedas. Thou 
shalt, in consequence of this act of thine, be immutable, 

0 regenerate one, and incapable of being transcended by 
any one When the Kali age will set in, certain princes 
of Bharata’s line, to be called by the name of Kauravas, 
will take their birth from thee. They will be celebrated 
over the Earth as high-souled princes ruling over powerful 
kingdoms.*^ Born of thee, dissensions will break out among 
them for their destruction at one another's hands during thy 
absence, 0 foremost of regenerate persons.*^* In that age 
also, endued with austere penances, thou wilt distribute tha 
Vedas into diverse classes. Indeed, in that dark age, thy 
complexion will become dark.*’’ Thou shalt cause diverse 
kinds of duties to flow and diverse kinds of knowledge also. 
Although endued with austere penances, yet thou shall! 
never be able to free thyself from desire and attachment to 
the world.*^^ Thy son, however, will be freed from every 
attachment like unto the Supreme Soul, through the grace 

01 Madhava. It will not be otherwise.*^ He whom learned 
Brahmanas call the mind-born son of the Grandsire, viz,, 
Va9ishtha endued with great intelligence and like unto an 
ocean of penances, and whose splendour transcends that of 
the Sun himself,*^ will be the progenitor of a race in which 
a great Rishi of the name of Para^ara, possessed of mighty 
energy and prowess, will take his birth. That foremost of 


* It is difficult to understand what is the precise meaning of the 
expression ‘tw&mrite’. Literally, it means ‘without thee’. Whether, 
however, the speaker means that all the princes will meet with des- 
truction except thee, or that they will be destroyed without thy being 
present among them, or that such destruction will overtake them 

w ithout thyself being the cause of it, it is difficult to determine. — 

108 
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persons, that ocean of Vedas, that abode of penances, will 
become thy sire (when thou wilt take birth in the Kali 
age).** Thou shalt take thy birth as the son of a maiden 
residing in the house of her sire, through an act of congress 
with the great Rishi Paragara.*'’ Doubts thou wilt have 
none with respect to the imports of things past, present, and 
future. Endued with penances and instructed by me, thou 
wilt behold the incidents of thousands and thousands of ages 
long past away. Thou wilt see through thousands and thou- 
sands of ages also in the future.^*“^* Thou shalt, in that 
birth, behold me, O ascetic, — me that am without birth and 
death, — incarnated on Earth (as Krishna of Yadu s race), 
armed with the discus. AH this will happen to thee, O 
ascetic, through the merit that will be thine in consequence 
of thy ceaseless devotion to me. These words of mine will 
nevier be otherwise.^^ Thou shalt be one of the foremost of 
creatures. Great shall be thy fame. Surya s son Cani (Saturn) 
will, in a future Kalpa, take birth as the great Manu of that 
period,** During that Manwantara, 0 son, thou shalt, in 
respect of merits, be superior to even the Manus of the 
several periods. Without doubt, thou shalt be so through my 
grace.** Whatever exists in the world represents the result 
of my exertion. The thoughts of others may not correspond 
with their acts. As regards myself however, I always ordain 
what I think, without the least impediment — Having 
said these words unto the Rishi Apantaratamas, otherwise 
called by the name of Saraswat, the Supreme Lord dismissed 
him, saying unto him, — Go ! — I am he that was born as 
Apantaratamas through the command of Hari. Once more 
have I taken birth as the celebrated Krishna-Dwaipayana, a 
delighter of the race of VaQishtha.f *'**® I have thus told 

* ‘Anyo hanyam chintayati' seems to mean that the thoughts of 
others do not correspond with their acts. — T. 

t It is scarcely necessary to remark that the word ^uandana’ means 
both son and delighter. The etymological meaning is, of course, 
/xlelighter. The son or grandson is so called because of his being a 
eauroe of delight to th t sire'^or the grandsire with the other members 
the family. In Verse 58, ^nandana’ seems to be used in the sense 
-of ^delighter*.— T. 
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you, my dear disciples, the circumstances of my own former 
birth which was due to the grace of Narayana in so much 
that I was a very portion of Narayana himself/* Ye fore- 
most of intelligent persons, I underwent, in days of yore, the 
austerest penances, with the aid of the highest abstraction 
of the mind/® Ye sons, moved by my great affection for 
yourselves that are devoted to me with reverence, I have 
told you everything relating to what you wished to know 
from me, viz., my first birth in days of remote antiquity 
and that other birth subsequent to it {viz., the present 
one) !’ 

Vai^ampayana continued, — have thus narrated to thee,. 
O monarch, the circumstances connected with the former 
birth of our revered preceptor, viz., Vyasa of unstained 
mind, as asked by thee ! Listen to me once again ’/^ There 
are diverse kinds of cults, O royal sage, that go by diverse 
names such as Sankhya, Yoga, the Pancha-ratra, Vedas, and 
Pa^upati/^ The promulgator of the Sankhya cult is said to 
be the great Rishi Kapila. The primeval Hiranyagarbha, 
and none else, is the promulgator of the Yoga system/* 
The Rishi Apantaratamas is said to be the preceptor of the 
Vedas, some call that Rishi by the name of Prachina-gar- 
bha/^ The cult known by the name of Pagupata was promul- 
gated by the Lord of Uma, that master of all creatures, viz,, 
the cheerful Oiva, otherwise known by the name of Cree- 
kantha, the son of Brahman.®® The illustrious Narayana is 
himself the promulgator of the cult, in its entirety, 
contained in the Pancharatra scriptures. In all these cults, 
O foremost of kings, it is seen®^ that the puissant Narayana 
is the one sole object of exposition. According to the 
scriptures of these cults and the measure of knowledge they 
contain, Narayana is the one sole object of worship they 
inculcate. Those persons whose visions, O king, are blinded 
by darkness, fail to understand that Narayana is the Supreme 
Soul pervading the entire universe.®® Those persons of 
wisdom who are the authors of the scriptures say that Nara- 
yana, who is a Rishi, is the one object of reverent worship 
in the universe, I say that there ia no other being like 
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Him.®* The Supreme Deity, called by the name of Han', 
resides in the hearts of those that have succeeded (with the 
aid of the scriptures and of inference) in dispelling all 
doubts. Madhava never resides in the hearts of those that 
are under the sway of doubt and that would dispute away 
everything with the aid of false dialectics.^^ They that are 
conversant with the Pancharatra scriptures, that are duly 
observant of the duties laid down therein, and that are 
devoted to Narayana with their whole souls, succeed in 
entering into Narayana.^^ The Sankhya and the Yoga 
systems are eternal. All the Vedas, again, O monarch, are 
eternal. The Rishis, in all these systems of cult, have 
declared that this universe existing from ancient times is 
Narayana’s self.^^ Thou shouldst know that whatever acts, 
good or bad, laid down in the Vedas and occurring in heaven 
and Earth, the sky between, and the waters, are all caused 
by and flow from that ancient Rishi Narayana.’'^^ 

Section CCCLI. 

Janamejaya said, — ‘‘0 regenerate one, are there many 
Purushas or is there only one? Who, in the universe, is 
the foremost of Purushas ? What, again, is said to be the 
Bource of all things 

Vai^ampayana said, — ‘Hn the speculations of the Sankhya 
Bnd the Yoga systems many are the Purushas spoken of. 
O preceptor of Kuru s race, those that follow these systems 
do not wish to assert that there is but one Purusha in the 
universe,** In the same manner in which the many Puru- 
Bhas are said to have one origin in the Supreme Purusha, it 
may be said that this entire universe is identical with that 
one Purusha of superior attributes. I shall explain this 

* The Commentator explains this Verse in this way. ‘So far as 
ordinary purposes are concerned, both the Sankhyas and Yogins 
Bpeak of many Purushas. In reality, however, for purposes of the 
highest truth, there is but one Purusha.* I do not see this limitation 
in the Verse itself. The fact is, what the Commentator says is to be 

Been in the next Verse.— T. 
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now,® after bowing to my preceptor Vyasa, that foremost of 
Rishis, who is conversant with the soul, endued with 
penances, self-restrained, and worthy of reverent worship.* 
This speculation on Purusha, O king, occurs in all the Vedas. 
It is well known to be identical with Rita and Truth. The 
foremost of Rishis, viz,y Vyasa, has thought upon it.® Having 
occupied themselves with reflection on what is called Adhyat- 
ma, diverse Rishis, O king, having Kapila for their first, 
have declared their opinions on this topic both generally and 
particularly.® Through the grace of Vyasa of immeasurable 
energy, I shall expound to thee what Vyasa has said in 
brief on this question of the Oneness of Purusha.^ In this 
connection is cited the old narrative of the discourse between 
Brahman, 0 king, and the Three-eyed Mahadeva.® In the 
midst of the Ocean of milk, there is a very high mountain of 
great effulgence like that of gold, known, 0 monarch, by 
the name of Vaijayanta !® Repairing thither all alone, from 
his own abode of great splendour and felicity, the illustrious 
deity Brahman used very often to pass his time, engaged in 
thinking on the course of Adhyatma/^ While the four-faced 
Brahman of great intelligence was seated there, bis son 
Mahadeva, who had sprung from his forehead, encountered 
him one day in course of his wanderings through the 
universe. “ In days of yore, the Three-eyed Civa endued 
with puissance and high Yoga, while proceeding along the 
sky, beheld Brahman seated on that mountain and, therefore, 
dropped down quickly on its top.^- With a cheerful heart he 
presented himself before his progenitor and worshipped his 
feet. Beholding Mahadeva prostrated at his feet. Brahman 
took him up with his left hand.^^ Having thus raised 
Mahadeva up, Brahman, that puissant and one Lord of all 
creatures, then addressed his son, whom he met after a long 
time, in these words. 

“The Grandsire said, — ‘Welcome art thou, 0 thou of 
mighty arms ! By good luck I see thee after such a long 
time come to my presence. I hope, O son, that everything 
is right with thy penances and thy Vedic studies and recita- 
tions, Thou art always observant of the austerest penances. 
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Hence I ask thee about the progress and well-being of those 
penances of thine 

“Rudra said, — *0 illustrious one, through thy grace, all 
is well with my penances and Vedic studies. It is all right, 
again, with the universe 1^’ I saw thy illustrious self a 
long while ago in thy own home of felicity and effulgence 1 
I am coming thence to this mountain that is now the abode 
of thy feet.*^® Great is the curiosity excited in my mind 
by this withdrawal of thyself into such a lone spot from 
thy usual region of felicity and splendour. Great must the 
reason be, O Grandsire, for such an act on thy part.^® Thy 
own foremost of abodes is free from the pains of hunger and 
thirst, and inhabited by both deities and Asuras, by Rishis of 
immeasurable splendour,*^ as also by Gandharvas and Apsaras, 
Abandoning such a spot of felicity, thou residest alone in 
this foremost of mountains. The cause of this cannot but 
be grave 

“Brahman said, — This foremost of mountains, called 
Vaijayanta, is always my residence. Here, with concentrated 
mind, I meditate on the one universal Purusha of infinite 
proportions/'^® 

“Rudra said, — ‘Self-born thou art. Many are the Purushas 
that have been created by thee. Others again, O Brahman,^ 
are being created by thee. The Infinite Purusha, however, 
of whom thou speakest, is one and single.®® Who is that 
foremost of Purushas, 0 Brahman, that is being meditated 
by thee ? Great is the curiosity I feel on this point. Do 
thou kindly dispel the doubt that has taken possession of 
tny mind 

“Brahman said, — ‘0 son, many are those Purushas of 
whom thou speakest. The one Purusha, however, of whom 
I am thinking, transcends all Purushas and is invisible.*® 
The many Purushas that exist in the universe constitute the 
basis upon which that one Purusha stands ; and since that 
one Purusha is said to be the source whence all the innumer- 

* ‘The abode of thy feet* means abode. To this day, in men. 
tioning persons that are entitled to reverence, the Hindu speaks of 
them as the “feet of so and so**— T. 
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able Paruahas have sprung,^* hence all the latter, if they 
succeed in divesting themselves of attributes, become com- 
petent to enter into that one Purusha who is identified 
with the universe, who is supreme, who is the foremost of 
the foremost, who is eternal, and who is himself divested of 
and is above all attributes/ 


Section CCCLII. 

“Brahman said, — ‘Listen, O son, as to how that Purusha 
is indicated. He is eternal and immutable. He is undeteri- 
orating and immeasurable. He pervades all things,*^ O best 
of all creatures, that Purusha cannot be seen by thee, or me, 
or others. Those that are endued with the understanding 
and the senses but destitute of self-restraint and tranquillity 
of soul cannot obtain a sight of him. The Supreme Purusha 
is said to be one that can be seen with the aid of knowledge 
alone.'^ Though divested of body. He dwells in every body. 
Though dwelling, again, in bodies. He is never touched by 
the acts accomplished by those bodies,* He is my inner soul. 
He is thy inner soul. He is the all-seeing Witness dwelling 
within all embodied creatures and engaged in marking their 
acts. No one can grasp or comprehend him at any time.* 
The universe is the crown of his head. The universe is his 
arms. The universe is his feet. The universe is his eyes. 
The universe is his nose. Alone and single, he roves through 
all Kshetras, unrestrained by any limitations on his will 
and as best it likes him.® Kshetra is another name for body. 
And because he knows all Kshetras as also all good and bad 
deeds, therefore he, who is the soul of Yoga, is called by 
the name of Kshetrajna.f* No one succeeds in perceiving 


* The Commentator explains the meanings of the words used in 
this Verse in this way ; He is called ‘Purusha’ because of the attribute 
of fulness: eternal, because he has neither beginning nor end; im- 
mutable, because there is no change in him ; undeteriorating, because 
be has no body that may be subject to decay ; immeasurable, because 
the mind cannot conceive of him in his fulness. — T. 

t Acts are called tweeds. Seeds produce tree^, Acts lead to the 
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how he enters into embodied creatures and how he goes out 
of them. Agreeably to the Sankhya mode, as also with the 
aid of Yoga and the due observance of the ordinances pres- 
cribed by it, I am engaged in thinking of the cause of that 
Purusha, but, alas, I am unable to comprehend that cause, 
excellent as it is. I shall, however, according to the measure 
of my knowledge discourse to thee upon that eternal 
Purusha^*® and his Oneness and supreme greatness. The 
learned speak of him as the one Purusha. That one eternal 
Being deserves the appellation of Mahapurusha (the great 
supreme Purusha).® Fire is an element, but it may be seen 
to blaze up in a thousand places under thousand different 
circumstances. The Sun is one and single, but his rays 
extend over the wide universe. Penances are of diverse 
kinds, but they have one common origin whence they have 
flowed. The Wind is one, but it blows in diverse forms 
in the world. The great Ocean is the one parent of all 
the waters in the world seen under diverse circumstances. 
Divested of attributes, that one Purusha is the universe 
displayed in infinitude. Flowing from him, the infinite 
universe enters into that one Purusha again who transcends 
all attributes, when the season comes of its destruction.^® 
By casting olf the consciousness of body and the senses, by 
casting olf all acts good and bad, by casting off both truth 
and falsehood, one succeeds in divesting oneself of attri- 
butes.^^ The person who realises that inconceivable Purusha 
and comprehends his subtile existence in the quaruple form 
of Auiruddha, Pradyumna, Sankarshana, and Vasudeva, and 
who, in consequence of such comprehension, attains to 
perfect tranquillity of heart, succeeds in entering into and 
identifying himself with that one auspicious Purueha.** 
Some persons possessed of learning speak of him as the 
supreme soul. Others regarded him as the one soul. A third 
class of learned men describe him as the soul.f^® The truth 


attaiumeiit of bodies. For the production of bodies, therefore, acts 
operate like seeds. — T. 

* The sense seems to be this: in the Yoga system He is called th( 
Supreme Soul, for alfirm the existence of two souls, th< 
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is that he who is the Supreme Soul is always divested of 
attributes. He is Narayana. He is the universal soul, and 
he is the one Purusha. He is never affected by the fruits 
of acts even as the leaf of the lotus is never drenched by 
the water one may throw upon it.^* The acting Soul is 
different. That Soul is sometimes engaged in acts and when 
it succeeds in casting off acts attains to Emancipation or 
identity with the Supreme Soul.^'^ The acting Soul is endued 
with the seven and ten possessions.* Thus is it said that 
there are innumberable kinds of Purushas in due order.^* 
In reality, however, there is but one Purusha. He is the 
abode of all the ordinances in respect of the universe. He 
is the highest object of knowledge. He is at once the 
knower and the object to be known. He is at once the 
thinker and the object of thought. He is the eater and the 
food that is eaten. He is the smeller and the scent that is 
smelled. He is at once he that touches and the object that 
is touched.^^ He is the agent that sees and the object that 
is seen. He is the hearer and the object that is heard. He 
is the conceiver and the object that is conceived. He is 
possessed of attributes and is free from them. He is that, 
O son, which is named Pradhana, enduring, eternal, and 
immutable.*® He it is who creates the prime ordinance in 
respect of Dhatri himself. Learned Brahmanas call Him 
by the name of Aniruddha. Whatever acts, possessed of 
excellent merits and fraught with blessings, flow in the world 
from the Vedas, have been caused by Him.*}-*“ All the deities, 
and all the Rishis, possessed of tranquil souls, occupying their 
places on the altar, dedicate to Him the first share of their 


Jivatman and the Supreme Soul, and assert the superiority of the 
latter over the former. The Sankhyas regard the Jiva-soul and the 
Supreme Soul to be one and the same. A third class of men think 
everything as Soul, there being no difference between the one Soul 
and the universe displayed in infinitude. — T. 

* The acting Soul is ensconced in the Linga-^arira, with which it 
becomes now a human being, now a deity, now an animal, &c. — T. 

t ‘Dhaturadyam Vidhanam* is supposed by the Commentator to 
imply what is known as ‘Mahat’, i. e., the existence of Jiva before 
the consciousness of Ego arises* — Ti 
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sacrificial ofifarings.*^® I, that am Brahman, the primeval 
Master of all creatures, have started into birth from Him, and 
thou hast taken thy birth from me. From me have flowed 
the universe with all its mobile and immobile creatures, and 
all the Vedas, 0 son, with their mysteries.^^ Divided into 
four portions {viz,, Aniruddha, Pradyumna, Sankarshana, and 
Vasudeva), He sports as He pleases. That illustrious and 
divine Lord is even such, awakened by His own knowledge.** 
I have thus answered thee, O son, according to thy ques- 
tions, and according to the way in which the matter is ex- 
pounded in the Sankhya system and the Yoga philosophy/ 


Section CCCLIII. 

Sauti said, — After Vaigampayana had explained to king 
Janamejaya in this way the glory of Narayana, he began to 
discourse on another topic by reciting the question of 
Yudhishthira and the answer that Bhishma gave in the 
presence of all the Pandavas and the Rishis as also of 
Krishna himself. Indeed, Vai^ampayana began by saying 
■what follows-i* 

“Yudhishthira said, — ‘Thou hast, 0 grandsire, discoursed 
to us on the duties appertaining to the religion of Eman- 
cipation. It behooveth thee now to tell us what the foremost 
duties are of persons belonging to the several modes of 
life!’i^ 

Bhishma said, — ‘The duties ordained in respect of every 
mode of life are capable, if well performed, of leading to 


* ‘Pragvaii^a’ is a certain part of the altar. Both the Vernacular 
translators omit the word in their renderings. — T. 

f This portion does not occur in all -the texts. I have thought fit 
to add it for explaining the connection. Most texts begin abruptly 
by saying — “Yudhishthira said, &c., &c.“ — T. 

X The object of the question is to a:*certain which is the foremost 
of all the modes of life. Although denunciation has been described 
to be the best of all modes, still the duties of that mode are "ixceed- 
iugly difficult of practice. Hence, Yudhishthira wishes to know if 
the datiei of any other luode can be regarded euperior%-^T« 
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heaven and the high fruit of Truth. Duties have many 
doors, and none of the practices inculcated by them are 
futile in respect of consequences.^ Whoever adopts which- 
ever duties with steady and firm faith, praises the duties 
adopted by him to the exclusion of the rest, O chief of 
Bharata's race P This particular topic, however, on which 
thou wishest me to discourse was. in days of yore the subject 
of conversation between the celestial Rishi Narada and the 
chief of the deities, viz., Indra.* The great Rishi Narada, 
O king, revered by all the world, has been crowned with 
success. He wanders through all the worlds unobstructed 
by anything, like the all-pervading wind itself.® Once upon 
a time he repaired to the abode of Indra. Duly honored by 
the chief of the deities, he sat close to his host.* Beholding 
him seated at his ease and free from fatigue, the lord of 
Cachi addressed him, saying, — 0 great Rishi, is there any- 
thing wonderful that has been beheld by thee, 0 sinless one V 
0 regenerate Rishi, crowned with ascetic success, thou revest; 
moved by curiosity, through the universe of mobile and 
immobile objects, witnessing all things.® 0 celestial Rishi, 
there is nothing in the universe that is unknown to thee. 
Do thou tell me, therefore, of any wonderful incident which 
thou mayst have seen or heard of or felt.'® Thus questioned, 
Narada, that foremost of speakers, 0 king, then commenced 
to recite unto the chief of the celestials the extensive history 
that follows.^® Listen now to me as I recite that story 
which Narada told before Indra. I shall narrate it in the 
same way in which the celestial Rishi had narrated it, and^ 
for the same purpose that he had in view !’ 


Section CCCLIV. 

** Bhishma said, — Hn an excellent town called by the 
name of Mahapadma which was situate on the southern side 
of the river Ganga, there lived, O best of men, a Brahmana 
of concentrated Soul.^ Born in the race of Atri, he was 
endued with amiability. All his doubts had been dispelled 
(by faith and contemplation) and he was well conversant 
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ivith the path he was to follow. Ever observant of the 
duties of religion, he had his wrath under perfect control. 
Always contented, he was the complete master of his senses.^ 
Devoted to penances and study of the Vedas, he was 
honored by all good men. He earned wealth by righteous 
means and his conduct in all things corresponded with the 
mode of life he led and the order to which he belonged.^ 
The family to which he belonged was large and celebrated. 
Ho had many kinsmen and relatives, and many children and 
spouses. His behaviour was always respectable and faultless.* 
Observing that he had many children, the Brahmana betook 
himself to the accomplishment of religious acts on a large 
scale. His religious observances, 0 king, had reference to 
the customs of his own family.*^ The Brahmana reflected 
that there were three kinds of duties laid down for obser- 
vances. There were, first, the duties ordained in the Vedas 
in respect of the order in which he was born and the mode 
of life he was leading (viz.y a Brahmana in the observance 
of domesticity). There were, secondly, the duties laid down 
in the scriptures, viz.y those especially called the Dharma- 
^astras. And, thirdly, there were those duties that eminent 
and revered men of former times have followed though not 
occurring either in the Vedas or the script iircs.f^ — Which of 
these duties should I follow ^ Which of them, again, follow- 
ed by me, are likely to lead to my benefit? Which, indeed, 
should be my refuge ? — Thoughts like these always troubled 


* Family customs are always observed with great care. Even when 
inconsistent with the ordinances of the scriptures, such customs do 
not lose their binding force. Reprehensible as the sale of a daughter 
or sister is, the great king Calya, when he bestowed his sister Miidri 
on Pandu, insisted upon taking a sum of money, alleging family 
custom not only as an excuse but as something that was obligatory. To 
this day, animals are slai n in the sacrifices of many families which 
follow the Vaishnava faith, the justification being family custom. — T. 

t The Vedas are, strictly speaking, not scriptures, for they are 
Tieardy the scriptures being those ordinances that are written down. 
Of course, the Vedas have been reduced into writing, but for all that, 
they continue to be called the Crutis, as the Common Law of England, 
though reduced into writing, is still called the Unwritten Law.— T. 
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him. He could not solve his doubts.^ While troubled with 
such reflections, a Brahmana of concentrated soul and obser- 
vant of a very superior religion, came to his house as a 
guest.® The house-holder duly honored his guest according to 
those ordinances of worship that are laid down in the scrip- 
tures. Beholding his guest refreshed and seated at his ease, 
the host addressed him in the following words.”® 


Section CCCLV. 

‘'The Brahmana said, — ‘O sinless one, I have become 
exceedingly attached to thee in consequence of the sweetness 
of thy conversation. Thou hast become my friend. Listen 
to me, for I wish to say something unto thee.^ O foremost 
of Brahmanas, making over the duties of a householder to my 
son, I wish to discharge the highest duties of man. What, 

0 regenerate one, should be my path Relying upon the 
soul, I wish to achieve existence in the one Soul. Alas, bound 
up in the bonds of attachment, I have not the heart to 
actually set myself to the accomplishment of that task.*^ And 
since the best portion of my life has passed away in the obser- 
vance of domesticity, I desire to devote the remnant of my life 
in earning the means of defraying the expenses of my journey 
in respect of the time to come.* The desire has arisen in my 
mind of crossing the ocean of the world. Alas, whence shall 

1 get the raft of religion (with which to accomplish my 
purposes)?^ Hearing that the very deities are persecuted 
and made to endure the fruits of their acts, and beholding the 
rows of Yama's standards and flags floating over the heads 


* Some texts erroneously read ‘sthitali* for ‘Eka eva 

atmani sthitim kartum’, literally rendered, is ‘to achieve existence in 
the one soul.’ This means ‘to realise the unioiv of the Jiva-soul with 
the Supreme Soul.’ ‘Relying upon the Soul I shall try to exist in the 
one Soul’, in brief, means, ‘I shall try to unite the Jiva with the 
Supreme Soul.’ The difference between ‘KankhSmi’ and ‘Ichcchami’ is 
well illustrated by the Commentator by refering to the case of the 
man of weak stomach who craves for food of every kind but ' 
not wish to actually eat from fear ef increasing his illness*— Ti 
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of all creatures * my heart fails to derive pleasure from the 
diverse objects of pleasure with which it comes into contact. 
Beholding also that the Yatis depend for their sustenance 
upon alms obtained in course of their rounds of mendicancy, 
I have no respect for the religion of the Yatis as well. O my 
reverend guest, do thou, aided by that religion which is 
founded upon the basis of intelligence and reason, set me to 
the observance of a particular course of duties and obser- 
vances !* — 

‘^Bhishma continued, — ‘Endued with great wisdom, the 
guest, hearing this speech of his host which was consistent 
with righteousness, said these sweet words in a melodious- 
voice.® 

“ ‘The guest said, — I also am confounded with respect to 
this topic. The same thought occupies my mind. Certainty 
of conclusion I am unable to arrive at. Heaven has many 
doors,** There are some that applaud Emancipation. Some 
regenerate persons praise the fruits attainable by the perfor- 
mance of sacrifices. Some there are that take refuge in the 
forest mode of life. Some, again, betake themselves to the 
domestic mode of life.^® Some rely upon the merits attain- 
able by an observance of the duties of kings. Some rely 
upon the fruits of that culture which consists in the restraint 
of the soul. Some think that the merits resulting from 
dutiful obedience to preceptors and seniors are efficacious. 
Some betake themselves to restraint of speech. “ Some, by 
waiting dutifully upon their mothers and fathers, have gone 
to heaven. Some have ascended to heaven by practising the 
duty of compassion, and some by practising Truth. Some 
rush to battle, and laying down their lives, have attained to 
heaven. Some, again, attaining to success by practising the 
vow called Unccha, have betaken themselves to the path of 
" - 

* ‘SattwikSLnP implies the deities and others that are endued with 
the attribute of Sattwa. ‘Sarayujyamanani* refers to their births and 
deaths as deities and men in consequence of the fruits reaped of acts 
done. ‘Niryyatyaman5.ni’ is ‘distressed or afflicted (in consequence of 
such birth and deaths).* The rows of Yama*3 standards and flags^ 
refer to the diverse diseases that afflict all creatures,— T. 
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heaven,^* Some have devoted themselves to the study of 
the Vedas. Endued with auspiciousiiess and wedded to such 
study, these men, possessed of intelligence, with tranquil 
souls, and having their senses under complete control, 
attin to heaven.^* Others, characterised by simplicity and 
truth, have been slain by men of wickedness. Endued with 
pure souls, such men of truth and simplicity, have become 
honored denizens of heaven.^'^ In this world, it is seen, that 
men betake themselves to heaven through a thousand doors 
of duty, all standing wide open. My understanding has 
been troubled by thy question, like a fleecy cloud before the 
wind. — * 


Section CCCLVI. 

“‘The guest continued, — For all that, 0 Brahinana, I 
shall endeavour to instruct thee duly. Listen to me as 
I recite to thee that which I have heard from my preceptor.^ 
In that place whence, in course of a former creation, the 
wheel of righteousness was set in motion, in that forest 
which is known by the name of Naimisha, and which is 
situate on the banks of the Gomati, there is a city called 
after the Nagas.’^ There, in that region, all the deities, 
assembled together, had in days of old performed a grand, 
sacrifice. There the foremost of earthly kings, Mandhatri, 
vanquished Indra the chief of the celestials.^ A mighty 
Naga, of righteous soul, dwells in the city that stands in that 
region. That great Naga is known by the name of Padina- 
nabha or Padina.^ Walking in the triple path (of acts, know- 
ledge, and adoration), he gratifies all creatures in thought, 
word, and deed.^ Reflecting upon all things with great care, 
he protects the righteous and chastises the wicked by adopt- 
ing the quadruple policy of conciliation, provoking dissen- 
sions, making gifts or bribes, and using force.* Repair- 
ing thither, thou shouldst put to him the questions thou 
wishest. He will show thee truly what the highest religion 
is.’ That Naga is always fond of guests. Endued with great 
intelligence, he is well coaver3.iat with the scriptures, He 
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is possessed of all desirable virtues the like of which are not 
to be noticed in any other person.® By disposition he is 
always observant of those duties which are performed with 
or in water.* He is devoted to the study of the Vedas. 
He is endued with penances and self-restraint. He has great 
wealth.® He performs sacrifices, makes gifts, abstains from 
inflicting injury, and practises forgiveness. His conduct in 
all respects is excellent. Truthful in speech and freed from 
malice, his behaviour is good and his senses are under proper 
control.*® He eats after feeding all his guests and attend- 
ants. He is kind of speech. He has knowledge of what is 
beneficial and what is simple and right and what is censur- 
able. He takes stock of what he does and what he leaves 
undone. He never acts with hostility towards any one. He 
is always engaged in doing what is beneficial to all creatures. 
He belongs to a family that is as pure and stainless as the 
water of a lake in the midst of the Ganges. — 


Section CCCLVII. 

‘The host replied, — I have heard these words of thine, 
that are so consoling, with as much gratification as is felt by 
a person heavily loaded when that load is taken ofif his head 
or shoulders,* The gratification that a traveller who has 
made a long journey on foot feels 'when he lies down on a 
bed, that which a person feels when he finds a seat after 
having stood for a long while for want of room, or that which 
is felt by a thirsty person when he finds a glass of cool water, 
or that which is felt by a hungry man when he finds savoury 
food set before him,’ or that which a guest feels when a dish of 
desirable food is placed before him at the proper time, or that 
which is felt by an old man when after long coveting he gets 
a son, or that which is experienced by one when meeting with 
a dear friend or relative about whom one had become exceed- 
ingly anxious, resembles that with which I have been filled 

* The Commentator explains that ‘nityah-salilah* means *pure as 
water,* 1 think this is not the sense of the w ord here,— 
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in consequence of these words uttered by thee.**** Like a 
person with upturned gaze I have heard what has fallen 
from thy lips and am reflecting upon their import. With 
these wise words of thine thou hast truly instructed me 1‘ 
Yes, I shall do what thou hast commanded me to do. Thou 
mayst go tomorrow at dawn, passing the night happily with 
me and dispelling thy fatigue by such rest.* **’ Behold, the 
rays of the divine Surya have been partially dimmed and 
the god of day is proceeding in his downward course ! — 

“Bhishma continued, — ‘Hospitably waited upon by that 
Brahmana, the learned guest, O slayer of foes, passed that 
night in the company of his host.^ Indeed, both of them 
passed the night happily, conversing cheerfully with each 
other on the subject of the duties of the fourth mode of life, 
viz., Sannyasa (Renunciation). So engrossing was the nature 
of their conversation that the night passed away as if it were 
day.® When morning came, the guest was worshipped with 
due rites by the Brahmana whose heart had been eagerly 
set upon the accomplishment of what (according to tha 
discourse of the guest) was regarded by him to be beneficial 
for himself,^® Having dismissed his guest, the righteous 
Brahmana, resolved to achieve his purpose, took leave of his 
kinsmeu and relatives, and set out in due time for the aboda 
of that foremost of Nagas, with heart steadily directed to- 
wards it.’ 


* It is desirable to note that the word ‘atithi,’ which is rendered 
‘guest’ here and elsewhere, means a person who enters without 
invitation the abode of a householder. Such an individual is ador- 
able. All the ileities reside in his person. He is supposed to favor 

the householder by giving him an opportunity of performing the 
rites of hospitality. Whatever the respect, however, that is paid to 
a guest, he cannot expect to be served with food till the householder 
has done his best for serving him as sumptuously as his circumstance?! 
would permit. Hence, by the time the food is placed before him, the 
gueit becomes very hungry. — T. 
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“Bhiahma aaid, — ‘Proceeding by many delightful forests 
and lakes and sacred waters, the Brahmana at last arrived 
at the retreat of a certain ascetic.^ Arrived there, he 
enquired of him, in proper words, about the Naga of whom 
he had heard from his guest, and instructed by him he pur- 
sued his journey.* With a clear idea of the purpose of his 
journey, the Brahmana then reached the house of the Naga. 
Entering it duly, he proclaimed himself in proper Avords, 
saying, — Ho ! who is there ! I am a Brahmana come hither 
as a guest — Hearing these words, the chaste wife of the 
Naga, possessed of great beauty and devoted to the obser- 
vance of all duties, showed herself.* Always attentive to the 
duties of hospitality, she worshipped the guest with due rites, 
and welcoming him, said, — What can I do for you ? — ^ 

“ ‘The Brahmana said, — O lady, I am sufficiently honored 
by thee with the sweet Avords thou hast said unto me. The 
fatigue of my journey has also been dispelled. I desire, 

’ 0 blessed lady, to see thy excellent lord !® This is my high 
object. This is the one object of my desire. It is for this 
^-reason that I have come today to the residence of the Naga 
thy husband ! — ^ 

“ ‘The wife of the Naga said, — Reverend sir, my husband 
-has gone to drag the car of Surya for a month. O learned 
Brahmana, he will be back in fifteen days, and will, without 
doubt, show himself unto thee !® I have thus told thee the 
reason of my husband’s absence from home. Be that as it 
may, what else is there that I can do for thee ? Tell me 
this !® — 

“ ‘The Brahmana said, — 0 cba&te lady, I have come hither 
with the object of seeing thy husband. O reverend dame, 
1 shall dwell in the adjacent forest, waiting for his return 
When thy husband comes back, do kindly tell him that I have 
iirrived at this place impelled by the desire of seeing him. 
Thou shouldst also inform me of his return when that event 
•eccurs !“ 0 blessed lady, I shall, till then, reside on the - 
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banka of the Qomati, waiting for his return and living tbt 
while upon frugal fare — Having said this repeatedly unto 
the wife of the Naga, that foremost of Brahmanas proceeded 
to the banks of the Gomati for residing there till the time 
of the Naga s return/ 


Section CCCLIX. 

“Bhishma continued, — 'The Nagas of that city became 
exceedingly distressed when they saw that that Brahmana, 
devoted to the practice of penances^ continued to reside in 
the forest, entirely abstaining all the while from food, in 
expectation of the arrival of the Naga chief/ AH tho* 
kinsmen and relatives of the great Naga, including hia 
brothers and children and wife, assembling together, repair- 
ed to the spot where the Brahmana was staying.* Arrived: 
on the banks of the Gomati, they beheld that regenerate 
person seated in a secluded spot, abstaining from food of 
every kind, observant the while of excellent vows, and 
engaged in silently reciting certain Mantras.® Approaching 
the presence of the Brahmana and offering him due worship, 
the kinsmen and relatives of the great Naga said unto him 
these words fraught with candour / — O Brahmana endued 
with wealth of asceticism, this is the sixth day of thy arrival 
here, but thou sayest no word about thy food, O regenerate 
one thou art devoted to righteousness.® Thou hast come to 
us. We too are here in attendance upon thee. It is abso- 
lutely necessary that we should do the duties of hospitality 
by thee. We are all relations of the Naga chief with whom 
thou hast business.* Roots or fruit, leaves, or water, or 
rice or meat, O best of Brahmanas, it behooveth thee to take 
for thy food.^ In consequence of thy dwelling in this forest 
under such circumstances of total abstention from food, the 
whole community of Nagas young and old is being afflicted, 
since this thy fast implies negligence on our part to discharge 
the duties of hospitality.® We have none amongst us that 
has been guilty of Brahmanicide. None of us has ever lost 
a son immediately after birth. No one has been born m 
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our race that has eaten before serving the deities or guests 
or relatives arrived at his residence ! — ® 

‘The Brahmana said, — Inconsequence of these solicita- 
tions of you all, I may be regarded to have broken my fast. 
Eight days are wanting for the day to come when the chief 
of the Nagas will return. If, on the expiry of the eighth 
night hence, the chief of the Nagas do not come back, 
I shall then break this fast by eating. Indeed, this vow of 
abstaining from all food that I am observing is in conse- 
quence of my regard for the Naga chief.^^ You should not 
grieve for what I am doing. Do you all return to whence 
you came. This my vow is on his account. You should not 
do anything in consequence of which this my vow may be 
broken — The assembled Nagas, thus addressed by the 
Brahmana, were dismissed by him, whereupon, O foremost 
of men, they returned to their respective residences,'’'^® 


Section CCCLX. 

“Bhishma said, — ‘Upon the expiry of the period of full 
fifteen days, the Naga chief (Padmanabha), having finished 
his task of dragging the car of Surya and obtained the 
latter’s permission, came back to his own house.^ Beholding 
him come back, his spouse approached him quickly for wash- 
ing his feet and dutifully discharging other tasks of a 
similar nature. Having gone through these tasks, she took 
her seat by his side. The Naga then, refreshed from fatigue, 
addressed his dutiful and chaste wife, saying,^ — I hope, my 
dear wife, that during my absence thou hast not been un- 
mindful of worshipping the deities and guests agreeably to 
the instructions I gave thee, and according to the ordinances 
laid down in the scriptures.® I hope, without yielding to 
that uncleansed understanding which is natural to persons 
of thy sex, thou hast, during my absence from home, been 
firm in the observance of the duties of hospitality. I trust 


* Some of the Bengal texts have ‘dwigunam’ for ‘dwirunam’, ‘Less 
than ten by two’ ift the meaning,— T, 
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that thou hast not transcended the barriers of duty and 
righteousness. — * 

‘‘ ‘The wife of the Naga said, — The duty of disciples is to 
wait with reverence upon their preceptor for accomplishing 
his bidding ; that of Brahmanas is to study the Vedas and bear 
them in memory ; that of servants is to obey the commands 
of their masters ; that of the king is to protect his people by 
cherishing the good and chastising the wicked.^ It is said 
that the duties of a Kshatriya embrace the protection of all 
creatures from wrong and oppression,® The duty of the 
Cudra is to serve with humility persons of the three regener- 
ate orders, viz.^ Brahmanas and Kshatriyas and Vaigyas. 
The religion of the house-holder, 0 chief of the Nagas, 
consists in doing good to all creatures.^ Frugality of fare 
and observance of vows in due order, constitute merit (for 
persons of all classes) in consequence of the connection that 
exists between the senses and the duties of religion.*^ — Who 
am I ? Whence have I come ? What are others to me and 
what am I to others ? — these are the thoughts to which the 
mind should ever be directed by him who leads that course of 
life which leads to Emancipation.® Chastity and obedience to 
the husband constitute the highest duty of the wife. Through 
thy instructions, O chief of the Nagas, I have learnt this 
well.'® I, therefore, that am well conversant with my duty, 
and that have thee for my husband — thee that art devoted 
to righteousness, — 0, why shall I, swerving from the path 
of duty, tread along the path of disobedience and sin 
During thy absence from home, the adorations to the deities 
have not fallen olf in any respect. I have also, without the 
slightest negligence, attended to the duties of hospitality 
towards persons arrived as guests in thy abode.^^ Fifteen 
days ago a Brahmana has come here. He has not disclosed 


* This Verse seems to be unintelligible. I think the sense is this. 
Frugality of fare and observance of vows constitute merit for persona 
of all classes. These imply the restraint of the senses, for if the 
senses be not restrained no one can observe vows or practise frugality. 
There is a connection, thus, between the duties of religion and the 
I.-T. 
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his object to me. He desires to have an interview with 
thee.^’* Dwelling the while on the banks of the Gomati, he 
is anxiously expecting thy return. Of rigid vows, that 
Brahmana is sitting there, engaged in the recitation of 
Brahma.^* O chief of the Nagas, I have made a promise to 
him to the effect that I would despatch thee to him as soon 
as thou wouldst come back to thy abode Hearing these 
words of mine, 0 best of Nagas, it behooveth thee to repair 
thither. O thou that hearest with thy eyes, it behooveth 
thee to grant unto that regenerate person the object that has- 
brought him hither !* — * 


Section CCCLXI. 

“ ‘The Naga said, — O thou of sweet smiles, for whom hast 
thou taken that Brahmana ? Is he really a human being or 
is he some deity that has come hither in the disguise of a 
Brahmana ?‘ O thou of great fame, who is there among 
human beings that would be desirous of seeing me or that 
would be competent for the purpose ? Can a human being, 
desiring to see me, leave such a command with thee about 
despatching me to him for paying him a visit at the place 
where he is dwelling P Amongst the deities and Asuras and 
celestial Rishis, O amiable lady, the Nagas are endued with 
great energy. Possessed of great speed, they are endued 
again with excellent fragrance.® They deserve to be wor- 
shipped. They are capable of granting boons. Indeed, we 
too deserve to be followed by others in our train. I tell 
thee, O lady, that we are incapable of being seen by human 
beings !f — * 

“‘The spouse of the Naga chief said, — Judging by his 


* ‘Dar9ana-9ravas* means one who hears with the eye. The NSgas 
or snakes are believed to have no ears, but to use their eyes both for 
seeing and hearing. Who the Nagas of the Mah&bharata or the 
Pur&nas were, it is difficult to determine. They seem to have been a 
•uperior order of beings, having their abode in the nether regions. — T. 

f The meaning of ‘anuySyinah* is that we should be followed by 
others, c., we dtservf to walk at the head of others.— T. 
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simplicity and candour I know that that Brahmana is not 
any deity who subsists on air. O thou of great wrath, I also 
know this, viz., that he reveres thee with all his heart.^ 
His heart is set upon the accomplishment of some object that 
depends upon thy aid. As the bird called Chataka, which is 
fond of rain, waits in earnest expectation of a shower (for 
slaking its thirst), even so is that Brahmana waiting in 
expectation of a meeting with thee.*® Let no calamity 
betake him in consequence of his inability to obtain a sight 
of thee. No person born like thee in a respectable family 
can be regarded to remain respectable by neglecting a guest 
arrived at his house.-f^ Casting olf that wrath which is 
natural to thee, it behooveth thee to go and see that Brah- 
mana. It behooveth thee not to suffer thyself to be consumed 
by disappointing that Brahmana.® The king or the prince, 
by refusing to wipe the tears of persons that come to him 
from hopes of relief, incurs the sin of foeticide. By abstain- 
ing from speech one attains to wisdom.*' By practising gifts 
one acquires great fame. By adhering to truthfulness of 
speech, one acquires the gift of eloquence and comes to be 
honored in heaven.^® By giving away land one attains to 
that high end which is ordained for Rishis leading the sacred 
mode of life. By earning wealth through righteous means, 
one succeeds in attaining to many desirable fruits.^^ By 


* The Indian bird Chataka has a natural hole on the upper part of 
its long neck in consequence of which it is seen to always sit with 
beaks upturned, so that tiie upper part of the neck keeps the hole 
covered. The Chataka is incapable of slaking its thirst in a lake or 
river, for it cannot bend its neck down. Kain water is what it must 
drink. Its cry is shrill and sharp but not without sweetness. ‘Phate- 
e-e-ek-jal’ — ‘Phate-e-e-ek-jal' is supposed to be the cry uttered by it. 
When the Chataka cries, the hearers expect ram. Eager expectation 
with respect to anything is always compared to the ChStaka’s ex- 
pectation of rain water. — T. 

t The Burdwan translator erroneously renders this Verse. The 
Commentator explains that ‘hitwii’ is equivalent to ‘vinS’, and sums 
up the meaning of the first lino in these words, viz , ^waddar^anam 
vinfi asya kopi vighnomabhut^ In the second line, ‘naprayuplUate* 
is eqnal to ‘parit^a na T, 
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doing in its entirety what is beneficial for oneself, one can 
avoid going to hell. This is what the righteous say.^®— 

“ ‘The Naga said, — I had no arrogance due to pride. In 
consequence, however, of my birth, the measure of my arro- 
gance was considerable. Of wrath, which is born of desire, 
O blessed lady, I have none. It has all been consumed by 
the fire of thy excellent instructions.” I do not behold, 

0 blessed dame, any darkness that is thicker than wrath. In 
consequence, however, of the Nagas having excess of wrath, 
they have become objects of reproach with all persons.*” 
By succumbing to the influence of wrath, the ten-headed 
Havana of great prowess, became the rival of Cakra and was 
for that reason slain by Rama in battle.” Hearing that the 
Rishi Rama of Bhrigu s race had entered the inner apart- 
ments of their palace for bringing away the calf of the Homa 
cow of his sire, the sons of Karttaviryya, yielding to wrath, 
took such entry as an insult to their royal house, and as 
the consequence thereof, they met with destruction at the 
hands of Rama.” Indeed, Karttaviryya of great strength, 
resembling the Thousand-eyed Indra himself, in consequence 
of his having yielded to wrath, was slain in battle by Rama 
of Jamadagui’s race.^^ Verily, O amiable lady, at thy words 

1 have restrained my wrath, that foe of penances, that des- 
troyer of all that is beneficial for myself.” I praise my own 
self greatly since, 0 large-eyed one, I am fortunate enough 
to own thee for my wife, — thee that art possessed of every 
virtue and that hast inexhaustible merits.” I shall now 
proceed to that spot where the Brahmana is staying. I shall 
certainly address that Brahmana in proper words, and he shall 
certainly go hence, his wishes being accomplished. — ’ 


Section CCCLXII. 

“Bhishma said, — Having said these words unto his dear 
spouse, the chief of the Nagas proceeded to that place where 

* It is a pity that even such Verses have not been rendered correct- 
ly by the Burdwan translator. K. P. Singha gives the seme correctly, 
but the translation io not accurate.— 1\ 
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the Brahmana was sitting in expectation of an interview 
with him. As he proceeded, he thought of the Brahmana 
and wandered as to what the business could be that had 
brought him to the Naga city.^ Arrived at his presence^ 
O . chief of men, that foremost of Nagas, devoted by hia 
nature to righteousness, addressed his guest in sweet words, 
saying,^ — O Brahmana, do not yield to wrath, I address 
thee in peace ! Do not be angry ! After whom hast thou 
come hither ? What is thy object ?* Coming to thee, I ask 
thee in atfection, O regenerate one ! Whom dost thou adore 
in this retired spot on the banks of the Gomati ?*— 

‘The Brahmana said, — Know that my name is Dharma- 
ranya, and that I have come hither for obtaining a sight of 
the Naga Padmanabha, O foremost of all regenerate persons I 
With him I have some business 1“ I have heard that he is not 
at home and that, therefore, I am not now near his present 
quarters. Lil^^ a Chalaka waiting in expectation of the 
clouds, I am waiting for him whom 1 regard as dear to me 
For dispelling all evil from him and bringing about what is 
beneliciai to him, I engaged in reciting the Vedas till he 
comes and am in Yoga and passing my time happily — 

“‘The Naga said, — Verily, thy conduct is exceedingly 
good. Pious thou art and devoted to the good of all righte- 
ous persons. O highly blessed Brahmana, every praise ia 
due to thee ! Thou beholdest the Naga with eyes of affeC'* 
tion.^ I am that Naga, 0 learned Rishi, whom thou seekest ! 
Do thou command me, as thou wishest, in respect of what ia 
agreeable to thee and what I should do for thee Having 
heard from my spouse that thou art here, I have approached 
this spot,0 regenerate one, for beholding thee When thou 
hast come hither, thou art certain to return hence with thy 
object fulfilled. It behooveth thee, O foremost of regenerate 
persons, to employ me to any task with all confidence All 
of us have certainly been purchased by thee with thy merits,* 
since thou, disregarding what is for thy own good, bast em« 
ployed thy time in seeking the good of ourselves 


* A form of expression meaning that ^we are >our blavet’i— 
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“ 'The BrShmana said,— O highly blessed Naga, I have 
come hither, moved by the desire of obtaining a sight of 
thee! I have come here, ignorairt as I am with all things, 
for asking thee about something, 0 snake Relying on the 
Soul, I desire to attain to the Supreme Soul which is the 
end of the Jiva-Soul. I am neither attached to, nor dissoci- 
ated from, the world/^* Thou shinest with the effulgence of 
thy own merits covered by pure fame, — with an effulgence 
that is as agreeable as that of the moon.^'^ O thou that livest 
on air alone, do thou first answer a question that I wish to 
put to thee ! Afterwards I shall inform thee of the object 
that has brought me hither T 

Section CCCLXIII. 

** 'The Brahmana said, — Thou goest away for dragging th® 
one- wheeled car of Vivaswat according to thy turn! It 
behooveth thee to describe to me anything wonderful that 
Ihou inayst have noticed in those regions through which 
object thou sojournest — 

“ r Nagas aui, — The divine Surya is the refuge or 
nr. me cf imarao e vvo.iders. All the creatures that in- 
haoit tiio Miree worlds have flowed from Surya.® Innumer- 
able MuiJis, crowned with ascetic success, together with all 
the deities, reside in the rays of Surya like birds perching 
on the branches of trees.® What, again, can be more 
wonderful than this that the mighty Wind, emanating from 
Surya, takes refuge in his rays and thence yawns over the 
universe ?* What can be more wonderful than this, G re- 
generate Rishi, that Surya, dividing the Wind into many 
portions from desire of doing good to all creatures, creates 
rain that falls in the rainy season ?* What can be more 
wonderful than this that the Supreme Soul, from within the 
solar disc, himself bathed in blazing effulgence, looketh upon 

* ‘AtmSnam* is Brahma ; *&tmasthah* is ‘relying on the SouP, s. 
‘withdrawn from all worldly objects ;* ‘&tmanogatim* implies ‘the end 
cd the Jiva-Boul’, t, e., the Supreme Soul ; the last is an adjective of 
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the universe ?'* What can be more wonderful than this that 
Surya has a black ray which transforms itself into clouds 
charged with rain and pours showers of rain when the season 
comes V What can be more wonderful than this that drink- 
ing up for eight months the rain he pours down, he pours it 
down once again in the rainy season In certain rays of 
Surya, the Soul of the universe is said to reside. From 
Him is the seed of all things, and it is He that upholds the 
Earth with all her mobile and immobile creatures.® What 
can be more wonderful, O Brahmana, than this, that the 
foremost of Purushas, eternal and mighty-armed, endued 
with exceeding effulgence, eternal, and without beginning 
and without end, resides in Surya Listen, however, to 
one thing I shall tell you now. It is the wonder of wonders. 
I have seen it in the clear sky, in consequence of my adja- 
cence to Surya In former times, one day at the hour of 
noon, while Stirya was shining in all his glory and giving 
heat to everything, we beheld a Being coming towards Surya, 
who seemed to shine with effulgence that was equal to that of 
Surya himself,^® Causing all the worlds to blaze up. with his 
glory and filling them with his energy, he came, as I have 
already told thee, towards Surya, rending the firmament, as 
it were, for making his path through it/^ The rays that 
emanated from his body seemed to resemble the blazing 
effulgence of libations of clarified butter poured into the 
sacrificial fire. In consequence of his energy and splendour 
he could not be looked at. His form seemed to be indescri- 
bable. Indeed, he appeared to us to be like a second Surya.^* 
As soon as he came near, Surya extended his two hands (for 
giving him a respectful reception). For honoring Surya 
in return, he also extended his right-hand.^® The latter 
then, piercing through the firmament, entered into Surya’s 
disc. Mingling then with Surya's energy, he seemed to be 
transfromed into Surya s self.^* When the two energies thus 
met together, we were so confounded that we could not any 
longer distinguish which was which. Indeed, we could not 
make out who was Surya whom we bore on his car, and who> 
was the Being that we had seen coming through the sky.^^ 
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Filled with confusion, we then addressed Surya, saying,— 
O illustrious one, who is this Being that has mixed him- 
self with thee and has been transformed into thy second 


Section CCCLXIV. 

Surya said, — This Being is not the god of fire, he is 
not an Asura. Nor is he a Naga. He is a Brahmana who 
has attained to heaven in consequence of his having been 
crowned with success in the observance of the vow called 
Unccha.*^ This person had subsisted upon fruit and roots 
and upon the fallen leaves of trees. He had sometimes 
subsisted upon water, and sometimes upon air alone, passing 
his days with concentrated soul.® The deity Mahadeva had 
been gratified by him with constant recitation of the Sam- 
hitas. He had endeavoured to accomplish those acts that 
lead to heaven. Through the merits of those acts he hath 
now attained to heaven.^ Without wealth and without 
desire of any kind, he had observed the vow calld Unccha 
in the matter of his sustenance. This learned Brahmana, 
ye Nagas, had been devoted to the good of all creatures* 
Neither deities, nor Gandharvas, nor Asuras, nor Nagas, can 
be regarded as superior to those creatures that attain to 
this excellent end of coming into the solar disc ? — Even such, 
O regenerate one, was the wonderful incident that I beheld 
on that occasion.*^ That Brahmana, who was crowned with 
success by the observance of the Unccha vow and who thus 
obtained an end that persons crowned with ascetic success 
acquire, to this day, 0 regenerate one, goes round the Earth, 
staying in the disc of Suryya ! — ’ 


* It has been explained in the previous sections that the Unccha 
vow consists in subsisting on grains picked up from the fields after 
the corn has been reaped and taken away by the owners. It is a most 
difficult vow to observe. The merit attaching to it is, therefore, very 
great.— T. 
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*The Brahmana said, — Without doubt, this is very 
wonderful, O Naga ! I have been highly gratified by 
listening to thee ! By these words of thine that are fraught 
with subtile meaning, thou hast shown me the way I am to 
follow.^ Blessed be thou, I desire to depart hence, O best of 
Nagas ! Thou shouldst recollect me now and then and 
enquire after me by sending thy servants ! — ® 

“ ‘The Naga said, — The object that brought thee hither 
is still in thy breast, for thou hast not as yet disclosed it to 
me. Where then wilt thou go ? Tell me, 0 regenerate one, 
what should be done by me, and what that object is which 
brought thee hither After the accomplishment of thy 
business, whatever it is, expressed or unexpressed in speech, 
thou mayst depart, 0 foremost of regenerate persons, salut- 
ing me and dismissed by me cheerfully, 0 thou of excellent 
vows.'^ Thou hast conceived a friendship for me. O regener- 
ate Rishi, it behooveth thee not to depart from this place 
after having only seen me, thyself sitting under the shade 
of this tree Thou hast become dear to me and I have 
become dear to thee, without doubt. All the persons in 
this city are thine. What objection then, O sinless one, to 
pass some time in my house ^ 

“ ‘The Naga said, — It is even so, O thou of great wisdom, 
O Naga that hast acquired a knowledge of the soul ! It is 
very true that the deities are not superior to thee in any 
respect.^ He that is thyself is verily myself, as he that is my- 
self is truly thyself. Myself, thyself, and all other creatures, 
shall all have to enter into the Supreme Soul.* A doubt 
had penetrated my mind, O chief of Nagas, in the matter 
of the best means for winning righteousness or merit. That 
doubt has been dispelled by thy discourse, for I have learnt 
the value of the Unccha vow.® I shall hence follow that vow 
which is so very efficacious in the matter of beneficial conse- 
quences. That, 0 blessed one, has become my certain, 
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conclusion now, based on excellent reasons. I take thy leave ! 
Blessinjjs to thee ! My object has been accomplished, O 
Naga !— 


Section CCCLXVI. 

“Bhishma said, — ‘Having saluted that foremost of 
in this way, the Brahmana (ramed Dharmarauya), firmly 
resolved to follow the Unccha mode of life, proceeded to the 
presence, O king, of Chyavana of Bhrigu’s race, from desire 
of being formally instructed and initiated in that vow.^^ 
Chyavana performed the Samskara rites of the Brahmana 
and formally initiated him into the Unccha mode of life. 
The son of Bhrigu, O monarch, recited this history to king 
Janaka in his palace. King Janaka, in his turn, narrated 
it to the celestial Rishi Narada of high soul.^“* The celestial 
Rishi Narada too, of stainless acts, repairing on one occasion 
to the abode of Indra the chief of the deities, gave to Indra 
this history upon being asked by him/ The chief of the 
celestials, having obtained it thus from Narada, recited this 
blessed history to a conclave consisting of all the foremost 
Brahmanas, O monarch I® On the occasion, again, of my 
dreadful encounter with Rama of Bhrigu's race (on the field 
of Kurukshetra), the celestial Vasus, O king, had recited 
this history to me.f * Asked by thee, O foremost of righteous 

* The formal initiation or ‘diksh^i’ is a ceremony of great import- 
ance. No sacrifice or vow, no religions rite, can be performed with- 
out the ‘dikshS’. The rite of ‘dikshfi’ is performed with the assii^tance 
of a preceptor or priest. In leaving the domestic mode for the life of 
a forest recluse, the ‘dikshS’ is necessary. In following the Unccha 
vow, this rite is needed. Any religious act performed by one without 
having undergone the formal ‘diksha*, becomes sterile of results. — T. 

t Bhishma abducted, with the might of his single arms, the three 
daughters of the king of K&gi, viz.^ Amva, AmvikS, and AmvAlika. 
He wished to marry the princesses to his brother Vichitravirya. The 
elde-t princess, having previously to her abduction selected king 
Caiwa for her lord, was let off. When, however, she presented her- 
■elf before her lover, the latter refused to wed her. She, therefore, 
applied to Bama for wreaking vengeance on Bhishma whom she 
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men, I have recited this history that is excellent and sacred 
and fraught with great merit.^ Thou hadat asked me about 
that which constitutes the highest duty, 0 king. This history 
is my answer to thy quiry. A brave man he was, 0 monarch, 
that betook himself to the practice of the Unccha vow in 
this way, without expectation of any fruit.® Firmly resolved, 
that Brahmana, instructed by the chief of Nagas in this 
way about his duty, betook himself to the practice of Yama 
and Niyama, and subsisting the while upon such food 
as was allowed by the Unccha vow, proceeded to another 
•foreit.’ 


FINIS gANTI PARVA. 


regarded as the author of her wrongs. R^ma took up her cause and 
fought with Bhishma, but was obliged to acknowledge defeat at the 
hands of his antagonist who was his disciple in arms. For fuller 
.particulars, vidt A7t\vopdtJchydifh0f> PciTVCtu in XJdyoga Parvan.— -T. 
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